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May 2010 

Festival of Nations Performances 
Come out and support our adult and childrenôs dance groups at the Festival of Nations! 

Performances are in the River Centre complex attached to Xcel Energy Center in downtown St. Paul.  

 

Saturday May 1: 

1:30pm at the Main Stage ð childrenôs dance group 

2:30pm at the Cafe area ð childrenôs dance group 

2:30pm at the Main Stage ð adult dance group 

4:00pm in the Cafe areaðadult and childrenôs dance group 

 

Sunday May 2: 

11:30am at the Main Stageðadult dance group 

1:30pm at the Main Stageðadult dance group 

Community Corner 
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Truth of Fiction? 

Is the bodily resurrection of Jesus credible?  
 
This is the question that lies at the heart of the widening circle of atheism that exists within 21st century Amer-
ica. So today's unbelievers challenge us with these questions: ñWhat evidence do you have that this event 
ever took place? Isnôt it possible that the apostlesô vision of Jesus risen from the dead was just a hallucination 
brought on by their terrible anguish over the Lordôs death? Could it be possible that the whole story of the 
empty tomb is nothing but a hoax?ò And this is exactly what our detractorsô claim, that the bodily resurrection 
of Jesus is nothing but an illusion, and that it consequently has about as much historical authenticity as the 
Easter Bunny or Santa Clause or the Tooth Fairy or Merlin the Magician or an Irish Leprechaun.  
 
So our task as believers during this Paschal season is to challenge ourselves in the following manner: What 
do we as Orthodox people have that justifies our belief in the 3rd day resurrection of Jesus the Christ? How 
do we explain this ñfirst principleò of our faith as being something that is true and not just totally delusional ï 
as more and more are currently claiming? 
 
Well, the fact of the matter is that there are many things that serve as a verification of Jesusô resurrection. The 
gospels are full of them. First there are the angels announcing the good news of the resurrection itself. All the 
great miracles in the Bible are announced by heaven, in one form or another, by Godôs angels. Second, there 
is the empty tomb with the grave clothes left behind. For if the body of Jesus was stolen by His disciples, 
(which was and is the story passed by the ñrationalistsò to this day) why would they leave his linen grave-
shroud behind? Who in their right mind would to carry around a dead, naked, rotting body? It doesnôt make 
sense. Third, there is the fact that the resurrected Lord appeared to His women, to the 11 hiding behind 
closed doors, and to the 70 lesser disciples during His ascension into heaven. The point is that it wasnôt one 
personôs hallucination; it is rather historical event that was collectively corroborated. 
 
Finally, there is yet one thing that justifies the resurrection. And this is the Eucharistic Mystery of the Church. 
In the broken body and the spilled blood of the holy gifts we encounter the living Christ Who through His res-
urrection has become ñall in all.ò St. Lukeôs post-resurrectional account in Emmaus bears witness to this point. 
On that first day of the week, the day that the women disciples found the tomb empty, Christ appeared to two 
of the apostles as they were walking on the road to Emmaus. At first, they did not recognize Him. But after 
having invited Him to supper, He took bread and broke it, and gave thanks; and it was then ï according to the 
biblical testimony that their ñeyes were opened.ò As soon as they recognized the Lord He vanished out of their 
sight. Hence the prayer of the Liturgy, ñin the tomb with the body, in hell with the soul, in paradise with the 
thief and on the throne with Father and the Holy Spirit was Thou O boundless Christ, filling all things.ò 
 
The lesson here for us is that the only way to know Jesus as the Lord risen from the dead is through the par-
taking of the one bread and one cup ñin the communion of the Holy Spirit.ò Here we find that the resurrection 
is not simply something that happened ñon the 3rdd day,ò but something that is eternal in scope. This is why 
we proclaim on Pascha, ñChrist IS risenò in the present tense. We share in the eternal Pascha of Jesus every 
time we celebrate the Divine Liturgy. 
 
So as we continue our Paschal celebration, let us glorify the Lord Who not only revealed Himself to the Myrrh 
bearing women, but to all those who have ever had the faith to experience the Eucharist for what it truly is: 
the ñall in allò of the Son of God made flesh Who came, will come again, and is now coming to us in the mysti-
cal life of the Church.  

Archpriest Paul Jannakos 
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Pentecost:  The Descent of the Holy Spirit 

In the Old Testament Pentecost  was the feast which occurred fifty days after Passover. As the 
Passover feast celebrated the exodus of the Israelites from the slavery of Egypt, so Pentecost 
celebrated God's gift of the ten commandments to Moses on Mount Sinai.  

In the new covenant of the Messiah, the Passover event takes on its new meaning as the celebra-
tion of Christ's death and resurrection, the "exodus" of men from this sinful world to the Kingdom of 
God. And in the New Testament as well, the Pentecostal feast is fulfilled and made new by the 
coming of the "new law," the descent of the Holy Spirit upon the disciples of Christ .  

 

When the day of Pentecost had come they were all together in one place. And suddenly a 
sound came from heaven like the rush of a mighty wind, and it filled all the house where 
they were sitting. And there appeared to them tongues as of fire, distributed as resting upon 
each one of them. And they were all filled with the Holy Spirit ... (Acts 2:1-4).  

 

The Holy Spirit that Christ had promised to his disciples came on the day of Pentecost (Jn 14:26, 
15:26; Lk 24:49; Acts 1:5). The apostles received "the power from on high," and they began to 
preach and bear witness to Jesus as the risen Christ, the King and the Lord. This moment has tra-
ditionally been called the birthday of the Church.  

 

In the liturgical services of the feast of Pentecost, the coming of the Holy Spirit is celebrated to-
gether with the full revelation of the divine Trinity: Father, Son, and Holy Spirit. The fullness of the 
Godhead is manifested with the Spirit's coming to man, and the Church hymns celebrate this mani-
festation as the final act of God's self-disclosure and self-donation to the world of His creation. For 
this reason Pentecost Sunday is also called Trinity Day  in the Orthodox tradition. Often on this 
day the icon of the Holy Trinity  -- particularly that of the three angelic figures who appeared to 
Abraham, the forefather of the Christian faith - is placed in the center of the church. This icon is 
used with the traditional Pentecostal icon  which shows the tongues of fire hovering over Mary and 
the Twelve Apostles, the original prototype of the Church, who are themselves sitting in unity sur-
rounding a symbolic image of "cosmos," the world.  

 

 

On Pentecost we have the final fulfillment of the mission of Jesus Christ and the first beginning of 
the messianic age of the Kingdom of God mystically present in this world in the Church of the Mes-
siah. For this reason the fiftieth day  stands as the beginning of the era which is beyond the limita-
tions of this world, fifty being that number which stands for eternal and heavenly fulfillment in Jew-
ish and Christian mystical piety: seven times seven, plus one.  

 

Thus, Pentecost is called an apocalyptic  day, which means the day of final revelation . It is also 
called an eschatological  day, which means the day of the final and perfect end  (in Greek escha-
ton means the end). For when the Messiah comes and the Lord's Day is at hand, the "last days" 
are inaugurated in which "God declares: ... I will pour out my Spirit upon all flesh." This is the an-
cient prophecy to which the Apostle Peter refers in the first sermon of the Christian Church which 
was preached on the first Sunday of Pentecost (Acts 2: 1 7; Joel 2: 28-32).  
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Once again it must be noted that the feast of Pentecost is not simply the celebration of an event 
which took place centuries ago. It is the celebration of what must happen and does happen to us in 
the Church today. We all have died and risen with the Messiah-King, and we all have received his 
Most Holy Spirit. We are the "temples of the Holy Spirit." God's Spirit dwells in us (Rom 8; 1 Cor 2-
3, 12; 2 Cor 3; Gal 5; Eph 2-3). We, by our own membership in the Church, have received "the 
seal of the gift of the Holy Spirit" in the sacrament of Chrysmation. Pentecost has happened to us.  

 

The Divine Liturgy of Pentecost  recalls our baptism into Christ with the verse from Galatians 
again replacing the Thrice-Holy Hymn. Special verses from the psalms also replace the usual an-
tiphonal psalms of the liturgy. The epistle and gospel readings tell of the Spirit's coming to men. 
The Kontakion sings of the reversal of Babel as God unites the nations into the unity of his Spirit. 
The Troparion proclaims the gathering of the whole universe into God's net through the work of the 
inspired apostles. The hymns 0 Heavenly King and We have seen the True Light are sung for the 
first time since Easter, calling the Holy Spirit to "come and abide in us", and proclaiming that "we 
have received the heavenly Spirit." The church building is decorated with flowers and the green 
leaves of the summer to show that God's divine Breath comes to renew all creation as the "life cre-
ating Spirit." In Hebrew the word for Spirit, breath and wind is the same word, ruah.  

 

Blessed art Thou, O Christ our God, who hast revealed the fishermen as most wise by 
sending down upon them the Holy Spirit: through them Thou didst draw the world into Thy 
net. 0 Lover of Man, Glory to Thee (Troparion).  

 

When the Most High came down and confused the tongues, he divided the nations. But 
when he distributed the tongues of fire, he called all to unity. Therefore, with one voice, we 
glorify the All-Holy Spirit! (Kontakion)  

 

The Great Vespers of Pentecost evening  features three long prayers at which the faithful kneel 
for the first time since Easter. The Monday after Pentecost is the feast of the Holy Spirit  in the 
Orthodox Church, and the Sunday after Pentecost is the feast of All Saints . This is the logical li-
turgical sequence since the coming of the Holy Spirit is fulfilled in men by their becoming saints, 
and this is the very purpose of the creation and salvation of the world. "Thus says the Lord: Conse-
crate yourselves therefore, and be holy, for I your God am holy" (Lev 11:44-45, 1 Pet 1:15-16). 

Pentecost:  The Descent of the Holy Spirit continued... 
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Troparion of St. George - Tropar Svetog Djordja 

O Great Among the Saints and Glorious Martyr George,  

since you are a deliverer of captives and a defender of the poor,  

a doctor for the sick and a noble attendant to kings:  

intercede with Christ God, that He may save our souls. 

 

 

Kao Osloboditelj  

zarobnljenika i zastitnik siromaha, lekar bolesnika, 

pomocnik careva, pobedonosce, velikomucenice Georgije,  

moli Hrista Boga da se spasu duse nase. 

Blessed art Thou, O Christ our God,  

Who hast revealed the fishermen as most wise  

by sending down upon them the Holy Spirit -  

through them Thou didst draw the world into Thy net.  

O Lover of Man, glory to Thee!  

 

 

Blagosloven si Hriste Boze nas,  

Koji si ribare kao premudre pokazao,  

nisposlavsi im Duha Svetoga,  

i pomocu njih si ceo svet u Svoju mrezu ulovio, Covekoljubce,  

Slava Tebi  

Troparion of Pentecost - Tropar Pedesetnice / Duhova 


